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H Subject of the following Diſ- 
RY /criation being of no {mall Im- 
SS rtance both in Philoſophy and 
Religion, ought to be freely en- 
air d into and ſeriouſly attended 
r. An impartial 2 into 
the Nature of our Souls and 
Bodies, or of Matter and Spirit, cannot but 
tend to give us juſt Notions of the Frame and 
Conſtitution of our Beings, to attain which is 
highly worthy the Study and Endeavours of every 
rational humane Perſon. 
As wwe are compounded of tus Parts or Beings, 
one of which is intelligent and active; and the 
other unintelligent and paſſive; the great Queſtion 
hereupon hath been amongſt inquiſitive men, 
how far and in what reſpects theſe differ from 
each other: whether they differ Eſſentially; or 
in their Original internal Nature or Subſtance ; 
or whether their Difference only conſiſts in Mode 
of Exiſtence and ſome Properties which are not 
flential to them, | 
A 2 They 


They who ſuppoſe every Being (as well as the | 
humane Soul) 70 be Material, or Body, do in 
Conſequence make Matter neceſſarily-exiſtent, 
eternal, infinite, and ala neceſſarily endued 
with Motion and Intelligence: which is pro—- 
digiouſly unphiloſophical, and downright Athe- 
iſm. The Mutability of Matter, which alſo 4 
by -Philoſophucal Experiments is found ta be fi- | 
nite and to fill but a very ſmall Part of the 
immenſe Space, is directly repugnant to its 
ſuppos d neceſſary Exiftence and Infinity: and 
as all Motion 7s inconſiſtent with abholute Infi- 
nity of Being, ſo neceſſarilh-exiſtent Motion (or 
even a Conatus to it) neceſſarily deſtroys itſelf; 
becauſe, if neceſſary at all, it muſt be neceſſary 
every way equally always, ieh is contra- 
diftory and imęaſſible; it muſt Ikewiſe be ne- 
ceſſary in every Part of Matter and in every 
Degree of Motion, which is contrary to Fat; 
and wou'd thereby (if paſſible ſo to exiſt) be in- 
conſiſtent not only with a ſtate of Reſt in any 
one Body or Piece of Matter, but allo with 
| the Compoſition and Formation of Bodies at all, 
and make the Univerſe a Maſs only of diſunited 
Atoms. Beſides the Vis inertiz or natural In- 
activity and Reſiſtance of all Matter to Motion 
ſhews demonſtratively that it is not eſſentially 
endued with Motion, or the Motion of it ne- 
cefſarily-exiſtent. And farther both the different 
Degrees of Intelligence in Beings, and alſo the 
evident Abſence of it in many Beings, in all 
mutable, compounded Matter, demonſtratively 
ſſbew again, that Matter, if at all, is not _ 
| | tially 


(v) 
\ tially or neceſſarily intelligent: becauſe, if it 
wat, not only every Part of Matter or diſtinct 
Material Body wou'd be equally intelligent; bur 
intelligent alſo in every poſſible or higheſt Degree of 
Intelligence. So that it follows from the Mutabili- 
ty, Finiteneſs and Inactivity of Matter, and the 
Variety of its Compoſition, Form and Motion, 
and the different Degrees of Intelligence with 
which Beings are endued, that Matter or Body 
is not and cannot be ſelf-exiſtent and univerſal 
Nature: but it hence demonſ/tratively folluus on 
the contrary, that there exiſts diftint from and 
independent of Matter and all intelligent finite 
Beings, a neceſſarily-exiſtent, eternal, infinite 
and intelligent free Cauſe or Agent, who 7s the 
Author of Matter, and Motion, and of all 
thoſe intelligent Beings ; and who is Himſelf 
alone neceſſarily intelligent and all-perfef, and 
the Creator, Prejerver and Governour ꝙ Uni- 
verſal Nature. 

On the other hand, they who contend that 
there is a Difference of Nature and Eſſential 
Properties between Material and Spiritual Sub- 
ſtance; and that Matter is incapable (even 
the Power of God) of the Property of Intelli- 
gence, and Spirit of the Property of Solidity, 
ſeem to me, for Want of ſufficient Evidence of 
the Truth of their Aſſertion [Solidity and Think- 
ing not being incompatible, that we know of | to 
attribute too much to their own Underſtanding, 
and too little to the divine Power... Wou'd they 
be contented with a Probability of their Opinion, 
it might reaſonably be admitted; but Demonſtra- 
tron 
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tion of it is more than they are able to mate | 
Our. { 

Others go farther and alledge that it is dero- 
gatory to Religion 20 ſuppoſe the Subſtance of 
the humane Soul material; that the Conſequence 4 
of it is to deny the Natural Immortality it; 
ond to make it mortal and corruptible like the 
compounded Bodily Part and common Matter : 
and fo to take away the Natural Proof of a fu- 
ture State, and of Rewards and Puniſhments, in 
another Life after this. 

But theſe can only be the Senti ments of weak 
Bigots, who neither underſtand Philoſophy nor 
Religion ; neither of which teaches that the hu- 
mane Soul (whether material or not) is natu- 
rally immortal. And as Philoſophy informs us, 
that Matter of je no more tends to Annihi- 
lation than Spirit does; and that probably Solid 
uncompounded Bodies, or the original conſti- 
tuent Parts of Material Beings are as immu- 
table and incorruptible, as ſpiritual or intelli- 
gent Subſtance is or can be; ſo both Philoſoph 
and Religion agree to aſſure us, that whether the 
Soul is in its exon Nature mortal and corruptible, 
or immortal and incorruptible, the Power and 
Providence of God can and will make it to ſub- 

t in a future State, and render it capable of 
thoſe Rewards and Puniſhments hereafter, which 
are the juſt natural Conſequence or the reveal'd 
Recompence of Good and Evil done in this Life. 

So that if the humane Soul cou'd be prov'd to 
be Material, that wwou'd have no ill Influence on 
Religion, or in the leaſt weaken the natural or 

re- 
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reveal d Evidence of a future State. But as on 
the one hand, ſome Atheiſtical Writers, the 
Carteſians and Spinoziſts, have given to Matte 
Powers and Properties that cannot poſſibly bebo 
to it, and have even deify'd it; fo others, thto 
a SuperſtitiousBlindneſs, and Ignorance in Phi- 
loſophy, have run into the contrary Extreme, a 

ave wilify'd it in an unreaſonable manner: tho 


they cannot but be ſenſible of the wonderful and 


beneficial Powers and Effects of it manifeſted in 
the Works of Creation and Providence ; and that 
it is by God's Will and Appointment made the 
Inſtrument and Means of all our Knowledge and 
Happineſs here, and, as is probable, alſo here- 


after. || | 

I thought it proper to premiſe briefly ſo much, 
in order to obviate and prevent any Prejudice 
or wrong Conceptions which otherwiſe might 
Poſſeſs the Minds of ſome Readers of the following 


I have taken no notice of a new Hypotheſis in Phi- 
loſophy, which hath been lately advanc'd, viz. that there is no 
ſuch Thing really exiſting in Nature as Subſtance, either Mate- 
rial or Spiritual; and that what is ſo call'd is only an Aggre- 
gate of Properties without any exiſtent Subject: ſo that Extenfion, 
Solidity, Intelligence, &c. exiſt without any Thing or Being ex- 
tended, ſolid, intelligent, &c. In Conſequence of this Philoſophy it 
follows that there is Motion, but no Mover or Thing mov'd; Life, 
but no Thing living; Agency, but no Agent; Virtue, but no 
Virtuous Perſon; Sin, but no Sinner; divine Attributes and Per- 
fection, but no perfect Being or God. This is a Scheme of Phi- 
loſophy ſo wholly unſupported by any Reaſon or Evidence, and 
ſo contrary to the common Senſe of Mankind, as well as to that 
of the greateſt Philoſophers, and is withal ſo viſionary and un- 
- intelligible, that the ridiculous Abſurdity of it (if no ill Con- 
ſequences attended it) muſt render it incapable of à ſerious 
Confutation. | 


Dijjer- 
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Diſſertation on a curious and difficult Subject; 
and which is written with that impartial Free- 
dom which ought eſpecially to be allow'd and en- 
courag d in all Matters of Philoſophy and Re- 

| ligion, which are the only Ornaments and Per- 

fection of every rational Nature. 
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DISSERTATION 


ON 


Matter and Spirit. 


is on all hands granted without 
controverſy, that we know nothing 
of the 7nternal Nature, Eſſence or 

Sprez S$Ybtance either of Matter or of Spi- 
rit ; ot what that internal Conſtituent or Subſtra- 
tum is, which is the Ground, Foundation or Sub- 
ject of the Properties exiſting in them. The 
Reaſon of this our Ignorance is, that it is not the 
Object of any of our Sex/es ; nor can be diſco- 
ver d by any reflex Act of our Minds either upon 
Matter or upon themſelves: and therefore the 
Reaſon we call the one Matter, and the other 
not Matter or Spirit, is not deduc'd from our 
Knowledge of their internal Subſtances, but of 
their external different Properties only, which 
we know cannot exiſt without a Subject. Hence 
it follows that we cannot certainly know [unleſs 
there was an apparenteſſential Contradiction be- 
tween them] whether the different Properties = 
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obſerve in them, and which is all we know of 
their Difference, and from which we are apt 
to conclude their internal Eſſences and Sub- 
ſtances to be different in Kind or Species, are 
really eſſential (and ſo incompatible) or not; or 
ſuch as that the Exiſtence of their internal Sub- 


. ſtance or Subſtratum depends upon them; or 
without which it cou'd not be what it is. 


I preſume we do not know, and therefore 
cannot ſay of a Certainty, but that the Subje# 
or Foundation of the Properties either of Mat- 
ter or Spirit may poflibly exiſt abſtract from or 
without the d:ferent Properties we ever yet ob- 
ſerv'd in them, and by which we properly diſ- 


tinguiſh them : and therefore in' conſequence 


we cannot be certain but that the Subſtance of 
Matter and Spirit may be the /ame ; and that 
they difter ly by ſuch different Properties or 
Modes of Exiſtence or Powers of exciting Ideas 
in us [not ſuch as are Eſſential to either, but 
ſuch] as it is the Will of God for different Ends 
to inveſt them with. - 

From what is faid it clearly follows, that we 
cannot know that Matter cannot think; or that 
Spirit may not be meerly paſſive and ſolid; that 
is, whether the Subſtance or Subſtratum of what 
we call Matter is not in any reſpe& or under 
any poſſible Mode of Exiſtence capable [by the 
Will and Power of God] of Conſciouſneſs and 


a Intelligence ; and the Subſtance of what we call 


Spirit is not in like manner capable of Solidity 
and mere Paſſiveneſs : and therefore that their 
Difference with reſpect to our Knowledge of 
them 


F 
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them is not eſſential or internal, but only no- 
minal and external. I mention Solidity and mere 
Paſſivengſi in Matter in oppoſition to active In- 
telligence, and ſomething ſuppos'd to belong to 
Spirit, for which I want a proper Name, in op- 
poſition to Solidity (I will for the preſent call it 
Non-rejiſtence) becauſe I am apt to think that 
when Things are rightly conſider'd, theſe are 
the only Differences we with reaſon conceive 
to be between them; and by which, we moſt | 
properly diſtinguiſh them, | : 
Some indeed have thought Extenſion, Figure 
and Mobility peculiar to Matter; but till ſome 
better Reaſons be given for this Opinion than I 
have hitherto met with, I ſhall conclude that 
nothing can exiſt without Exten/ion, or exiſting 
in ſpace [and Extenſion certainly may be with- 
out Solidity, they being as different Ideas as any 
two whatever, nor any way inferring recipro- 
cal Coexiſtence, and ſo Extenſion cannot be pe- 
culiar to Matter] for no Exiſtence can be with- 
out a Place of Exiſtence, or exiſting ſomewhere ; 
and no Place can be without Extenſion or Space, 
Place being evidently only a partial Idea of Ex- 
tenſion or Space: and Spirit exiſts and acts in 
Space, as evidently as Matter exiſts and is acted 
upon by it in Space; and therefore is and cannot 
but be extended as Matter is. The actual Ex- 
iſtence of an znextended Point, or ſomething 
really exiſting, and yet not exiſting in Space, is 
not only impoſſible and unconceiveable; but 
ſuppoſing Spirit or thinking Subſtance to be ſuch, 
it cou'd not receive Objects at once from more 
B 2 Points 
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Points than one, or from any real Extenſion, and 
ſo cou'd not perceive any Thing extended: which 
is contrary to Experience. 

Secondly ; whatever is jinitely extended muſt 
have an external Termination of Exiſtence, and 
ſo have Figure; and for the ſame Reaſon it muſt 
be alſo capable of Motion; as we every day ſee 
in Fact that Spirit is, (ſuppoſing our Souls to be 
ſuch) being mov'd with the Body; but if <4 
Mobility be meant the motion of internal 
then Spirit is not indeed capable of ſuch a Mo: 
tion (that we know of) nor fimple, ſolid mate- 
rial Subſtances (which Only I conſider in this 
Argument) neither. 

This being laid down, there are ſeveral Ar- 
guments and Objections to be anſwer d. 

Firſt ; tis ſaid that Matter is eſſentially ſepa- 


rable and Spirit eſſentially inſeparable and indi- 


w1/ible: Secondly, that the Property of Intelligence 
or Conſciouſneſs is an individual Property of the 
whole thinkingSubſtance, but that there is u indi- 
vidual Property of the c Subſtance of Matter: 

and therefore, tis argued, their internal Eſſen- 
ces and Subfances cannot be the /ame. Theſe 
two Arguments or Objections depend on each 
other; for I ſuppoſe the beſt Reaſon any one can 
give why the Soul is 7ndwifible (its not being 
extended being a mere Fiction and plain Abſur- 


dity) is becauſe Con/c:ouſneſs, a Property of it, is 


not dicifible in Idea into more or ſeveral Con- 


ſcrouſneſſes. 
Granting this Indivi/ibility of Spirit or think- 


ing Subſtance [which yet is more than we cer- 
tainly know, tho probable] it does by no means 


prove 
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prove the internal Subſtance or abſtract Subſtra- 
tum of Matter and Spirit to be different [the 
only true Queſtion being, whether the Proper- 
ties of the one are compatible tothe other ;] but 
only that Spirit is a fmple, and Matter (fo far 
as it comes under our Notion and Knowledge) 
a compound Being: that is, ſtrictly ſpeaking, Mat- 
ter is not one Subſtance, but many /imple Sub- 
ſtances united together by mutual Attraction or 
Gravitation and Cobeſion, [which Powers, whe- 
ther they belong at all to intelligent Beings, we 
know not:] and it is for this reaſon only that 
Matter is truly ſaid to be div;/ible, and thence in- 
fer'd to be incapable of an individual Property 
belonging to its v Subſtance, as being com- 
pounded of fimple . ſeparable and actually 
ſeparated from each other; and ſo is not one 
Subſtance, but a Maſs of Subſtances ; the Origi- 
nal fmple parts of which compound Subſtance, 
and which are in themſelves diſtin& Subſtan- 
ces, are as indiviſible as the Subſtance of Spirit; 
and equally capable (for ought we know) of 
the individual Property of Conſciouſneſs or Intel- 
ligence, For individual Conſciouſneſs, &c. does 
not exclude or is inconſiſtent with the Exten- 
ion of the conſcious or intelligent Being; or is a 
Conſciouſneſs ariſing from ſomething which is 
abſolutely diveſted of all Phyfical Parts ; nor as 
being an unextended Property infers the Subſtance 
or Subſtratum of it to be alſo unextended, any 
more than the anextended Properties of Matter, 
Selidity, Inactivity, Mobility, &c. infer Matter 
it ſelf to be anextended; but it is the Property of 
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a Being whoſe parts arz one Continuum, and fo 
peculiarly connected, that the whole is at once 
uniſormly affected; and fo every Action or Paſ- 
ion is not of a Part, but of the ale Subſtance; 
and in this ſenſe individual: tho in ſtrict me- 


taphyſical Reality the Affection of onePart can- 


not be the individual Affection of another Part; 
or the Perceptivity of one Part the individual 
Perceptivity of another Part; any more than 
the Exiſtence, Salidity or Mobility of one Part 
of any continued, /imple corporeal Subſtance, can 
be the individual Exiſtence, Salidity or Mobility 
of another Part. The only Queſtion therefore 
again is, whether Matter is capable of that 
Mode of Exiſtence, or that particular Connection, 
in which the Property of Intelligence or Thinking 
ſeems to conſiſt. 

That the Original ſimple Subſtances of which 
compound Matter is form'd, are or may be of an 
individual and inſeparable Nature (for which 
Reaſon I am apt to think all Spirits or cagita- 
tive Beings, however they may differ in Exten- 
ſion, are of an individual, inſeparable Nature) 
may thus be clearly prov'd, viz. It muſt be 
granted that God can create the e Particle of 
Matter, or /eaff material Body or Subſtance 
which is capable of exiſting : but it is evident 
from what has been before argued, or rather it 
is /elf-evident that the leaſt or all material Sub- 
ſtance cannot but be extended ; and therefore 
there may be extended material Subſtance abſo- 
lutely incapable of Diviſion, or of an abſolute 
7eparable Nature. For to ſuppoſe it to have a 


ſepa: 
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ſeparable Exiſtence, when it is the /2aſt Sub- 
ſtance capable of exiſting, is a dire& Contra- 
diction : becauſe a ſuppoſition of its being „e- 
parable and exiſting in a ſeparate ſtate, is a 
ſuppoſition of its not being the leg ſubſtance, 
when it is ſuppos'd to be the eat. Therefore 
the minute, original, ſimple Parts of compound 
Matter, or fimple, material Subſtances which 
are the leaſt that are capable of Exiſting, muſt 
be ſolid and as indivi/ible as Spirit or thinking 
Subſtance can be ſuppos d to be; and the Pro- 
perties of them of one. uniform Nature: and 
ſo, notwithſtanding the foregoing Objections, 
the internal Subſtance or Subſtratum of Matter 
is (for ought we know) as capable of Conſciouſ- 
neſs or Intelligence, as that of Spirit is; and 
may be the ſame /þecrfic Subſtance. When 
in the preceding Argument, I fay, the leaf 
, Particle of Matter, or the leaſt material Sub. 
: flance or Body; this is to be taken only as 
. a Suppoſition (which cannot with any Rea- 
) | ſon be difallow'd) that God can exert all 
4 the Power that relates to the Production of 
f Beings ; (for a Power which cannot be exerted, 
is no Power at all:) and hence it will appear 
to be an Abſurdity to ſuppoſe that there is or 
can be in Nature a Piece of Matter exiſting in 
a angular, fimple, or uncompounded ſtate, which 
is 4% than that which God. can produce. 
Whence I infer, that tho' in Nature there can 
be no ſuch thing as the e Particle of Matter, 
ſince all muſt have Extenſion and Parts, there 
may neyertheleſs be Matter ox Body produc'd 


by 


(8) 
by God, which is entially indivifible, as being 
the leaſt (tho extended) which Power can pro- 
duce, or which can exiſt in a fngular fate, as 
an entire, individual, uncompounded Exiſtent. 
So that the Subſtance of unthinking Matter 
cannot be a.·ays (perhaps the original, ſolid 
Particles of which compound Bodies conſiſt 
are not at all) actually diviſible, any more than in- 
telligent Subſtance is. Notwithſtanding I wou'd 
not affirm that God's Power in the Production 
of thinking Subſtances (any more than in the 
Production of unintelligent Subſtance) is by the 
Nature of the things confin'd to a particular 
Extenſion ; but it ſeems to me not to be abſurd 
to ſuppoſe that he may encreaſe or diminiſh the 
Extenſion of the Exiſtence of any thinking 
Being: and that, if there is any ſuch Thing 
as a different Species of intelligent created 
Beings, their different Natures may depend 
on ſomething that we know nothing of, 
and not on their having each particular Kind a 
particular individual Extenſion eſſential to them. 
rom what is argued, I wou'd farther ob- 
ſerve, that if it be poſſible for Matter to 
be intelligent, the thinking Faculty probably 
cannot depend on any particular Extenſion; but 
on a particular Connection or Union, and par- 
ticular Impulſes, and Impreſſions altogether un- 
known to us: and as Body or Matter may 
be (for ought we know) capable of theſe, fo 
it will be very hard, if not impoſſible, to prove 
that the Property of individual Conſciouſneſs may 
not or does not exiſt in material ML” 
t 
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It is not a ſufficient proof of it, that Matter has 
Properties which are not individual Properties 
of the whole Subſtance ; for fo hath intelligent 
Subſtance likewiſe. As there may exiſt and be 
conceiv'd in the ſame Body at the ſame Time, 
different Figures diſtinct from that parti- 
cular individual Figure of the whole, which 
is neceſſarily form'd by the Termination of its 
extreme Parts; ſo the fame may exiſt and be 
conceiv'd in the Soul likewiſe; as being only 
the neceſſary Conſequence of Finiteneſs of 
Extenſion in both: Motion alſo, which may be 
various and difform in the ſame Being at the 
ſame Time, is no more an individual Property 
in intelligent than in ſolid unintelligent Sub- 
ſtance: and the Motion of a fimple, folzd (or 
even of a compound) Body in a ſtraight Line is 
but one individual Motion of the whole Body; 
Juſt as it is in the like Motion of Spirit: and 
Duration 18 as much an individual Property of 
the whole Subſtance of Matter, as either that or 
Conſciouſneſs is of the whole Subſtance of Spirit. 
So that individual or indiviſible Properties of 
the whole Subſtance, which are common both 
to” Body and Spirit, neither prove Spiritual 
Subſtance-to be abſolutely indivi/ible, nor to be 
Eſſentially different from Material Subſtance. 
This Point will be farther conſider'd preſently. 
In the mein time it is, I think, ſufficiently 
prov'd, that as whatever exiſts, is extended 
more or leſs, or exiſts in more or leſs ſpace, 
whether in a „lid and reſiſting, or in an un- 


ſolid and unreſting manner; fo it is no Con- 
| | ſequence, 
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ſequence, that whatever is extended, muſt have 
Parts actually diviſible. The words Parts and 
diviſible are us d ambiguouſly. When we ſay 
a Thing conſiſts of Parts and is diviſible, we 
mean Parts not of {mple but of compound Subſtan- 
ces ; we ſpeak of Things, not of one Thing; of an 
Union of Subſtances whichare not only /eparable 
but a&ually ſeparated in Exiſtence for want of 
Connexion, let the Extenſion be what it will. 
But that hath no Parts in this Way of Speaking, 
which is one ſimple Subſtance perfectly continued 
and cannected without Vacuity, let the Exten- 
ſion alſo be more or leſs, and the Subſtance 
folid or not. And all ſuch fimple uncompounded 
Subſtances, as I take the original, folid Par- 
ticles of Matter to confiſt of, tho' neceſſarily 
extended, are probably not actually diwijible by 
any external] natural Force or finite Power : 
but whether the Power of God the Creator 
himſelf cannot diminiſh the Extenſion of any 
{imple Subſtance (material or immaterial) which 
has not the leaf poſſible Extenſion, without 
deſtroying its Exiſtence, or changing the Eſſen- 
tial Properties of it, is a Thing, I preſume, 
above the Reach of our imperfect Knowledge 
to determine with Certainty, as I obſerv'd be- 
fore : only it ſeems moit probable to think that 
his Power may either add to or diminiſh at 
leaſure their Exiſtence without Annihilation 
of them ; there being no aſſignable Reaſon to 
conclude that all ſimple material or Immate- 
rial Subſtances ſhou'd be of the fame finite 
Extent, or the /caft which are capable of Ex- 
iſting. 
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iſting. But yet I believe it is true in Fact, 
that all lid or perfectly continued Subſtances, 
or the original, minute ſimple Particles or 
Conſtituents of compound Bodies are indiviſi- 
ble by all thoſe natural Powers or Forces which 
are apt to divide and ſeparate the Parts of com- 
pounded, diſcontinued Subſtances. 

From what is juſt now ſaid it will appear 
that another Argument alledg'd to prove that 
the SubPance of Matter and Spirit is not the 
ſame, has no Weight in it: viz. that Matter is 
of a mortal and corruptible Nature, and Spirit 
of an immortal and incorruptible Nature, and 
therefore, 'tis argued, they cannot be of the 
fame Nature, Eſſence or Subſtance ; and that, if 
they were the /ame, Spirit wou'd be natural] 
mortal or corruptible, as we fee all Matter is. 
This Argument is already obviated ; and is 
built on the falſe ſuppoſition that all Matter 
conſiſts of naturally ſeparable Parts, and there- 
fore muſt be naturally corruptible : all Corrup- 
tion of it being nothing but the Alteration of 
the Form and Qualities of compound Matter, 
by actual Separation or different Cohe/ion of its 
Parts, occaſion'd by external Force or internal 
Motion ; whereby external Parts flying off from 
the whole Maſs, or the Cohæſion of external or 
internal Parts being quite broken or alter'd, the 
Body puts on a new and different Form and 
has different Qualities from what it had before. 
This Corruptibility therefore plainly relates only 
to Matter conſider'd as a Compound Being, of 
which the ſimple, ſolid, original Parts are not 
C 2 | (ſo 
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(fa far as we know) naturally capable; and 
therefore Matter in its fmple, uncomfounded 
Nature is as incorruptible and immortal as 
Spirit can be with Reaſon ſuppos'd to be; 
nor is more ſubject to Separation or Diſſolution 
of its Frame than Spirit is. But there is another 
ſenſe in which the Soul may be conſider'd 
either as being naturally mortal or immortal, 
diſtinct from the Corruptibility or Diſſolution 
of its Subſtance, viz. as it is conſider'd either 
in a ſtate of Union with Body, or as exiſting 
without ſuch Union. For if Union with Mat- 


ter or Body is neceſſary to preſerve the Intel- 


ligence and Agency (which are the proper Life) 
of the Soul; this Union being d:ſolv'd, the 


Soul muſt be in a ſtate of Mortality and Death, 


tho' the Subſtance of it ſhou'd continue n- 
diſſolb d. This is a Point which, I think, 
Philoſophy cannot demonſtrate one way or 
other; and ſhall be conſider'd farther here- 
1 

An ingenious and learned Author, in a late 
Book entitled an Enquiry into the Nature of 
the humane Soul, has undertaken todemonſtrate 
the Immaterialityof intelligent acting Subſtance, 
which we call Sul or Spirit, and the Impoſſi- 
bility of Matter or Body being intelligent and 
active, by ſeveral Arguments which I ſhall 
carefully conſider, Firſt, he argues againſt the 
poſſibility of Matter being endued with ave _ 


Power, from the Solidity of it, after this man- 


ner; * © Matter as a ſolid Subſtance neceſ- 
T cc farily 
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farily reſiſts all Change of ſtate ; therefore 
« jt is incapable of being endued with that 
Power that could change its ſtate : if it was 
e capable of being endued with this Power, we 
<« ſhou'd be oblig'd to deny its Reſiſtence; and 
« therefore its Moment, as alſo its ſolid Exten- 
« ſion. In ſhort, it is as incapable of being 
<« the Subject in which this Power and Reſiſt- 
c ence can at once reſide, as of being the Sub- 
« je& in which Reſiſtence and its contrary can 
te at once refide. Matter therefore is incapable 
« of all Kind of Activity, or of being endued 
ce with any Power, except that one negative 
* Power of remaining in the ſtate in which it 
_ © at preſent is. 

The Import and Force of this Argument, I 
think, amounts to this, v:z. that what is or can 
be conſider'd as unactive and refting Motion, 
cannot by any Faculty or Power infus'd into it, 
become active and ſelf motive; or be conceiv'd 
to have in it a Capacity of Life and Activity; 
becauſe Reſiſtence to Motion and Inactivity, and 
Lite, Self-motion and Activity are contrary to 
each other. To which it may be anſwer'd, 
that this Argument proves nothing by proving 
(as we ſhall fee) too much. For if the Sor/ 
(let the Subſtance of it be what it will) is not 
originally endued with innate Ideas, or the 
Perception of Ideas is not eſſential to it, it muſt 
be conceiv'd, before its Perception of Ideas by 
Senſation or Reflection (which is a change of 
its ſtate caus'd by means of Matter) to be an un- 
active Subſtance, without any innate Power of 


c 
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changing its ſtate ; and endued only with a Ca- 
pacity of Life and Activity. This muſt be its 
Condition before its Union with Body, or be- 
fore its Reception of Ideas. So that this inge- 
nious Author mult plead for innate Ideas as eſ- 
ſential to the Soul, which can never be prov'd, 
and ſeems highly improbable to be Fact; other- 
wiſe the Soul without Ideas muſt be allow'd to 
be as dead, inert or unadtive, as the Body is 
without vital Motion : and fo, if it can have in 
it a Capacity of Life and Activity directly con- 
trary to its prunary ſtate of Unzntelligence and 
Inactivity, which ſeems to be common to it 
with Matter; it may notwithſtanding this Au- 


thor's Argument be material. And farther, ſince 


this Capacity of Lite and Activity is excited and 
exerted in the Soul by Means of Matter, or by 
the Impreſſion of Matter upon it ; it may hence 


ſeem more probable that it is material than not. 


Experience aſſures us that the Soul never thinks 
without the Help of Matter: in reflecting on 
its own Ideas, which is an Act of the Soul moſt 
of all independent of Body, tis evident that it 
acts or reflects not without the Help of the Bo- 
dy or animal Spirits; as every one us d to think 
intenſely muſt know by the Laſſitude and Pain 
often occaſion'd thereby: the denying * this 
is a plain Error in our Author. Therefore the 
Soul is chang d by the Action or Impreſſion of 
Matter upon it from a ſtate of Inſenſibility to a 
ſtate of Senſibility, as Matter is chang d by the 


Impulſe of Matter from a ſtate of Re/# to a 
| ſtate 
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Rate of Motion: and as the one has always a Fa- 
culty or Capacity of receiving and retaining 1de- 
as, ſo the other has of receiving and retaining 
Motion : but it follows not hence that the Soul 
is neceſſarily always n ang or has Ideas be- 
cauſe capable of having them, any more than 
that Matter is neceſſarily always in motion, be- 
cauſe it is capable of it. It is true that Matter 
cannot move and reſt at the fame Time or in 
the ſame reſpect; nor can the Soul perceive and 
not perceive Ideas, or act and not act at the 
ſame Time. Contrary Powers or Capacities 
may reſide in the one and in the other; as a 
Power of moving and alſo of reſiſting Motion, 
or a Power of ret ; a Power of A#ingor of not 
acting; a Power of receiving or not receiving 
or hindering the Reception of Ideas: tho' theſe 
contrary Powers cannot be exerted or have Ef- 
fect at once or in the fame reſpect, in the one or 
in the other. Where then is the Abſurdity of 
ſuppoſing two contrary Powers in the ſame Sub- 
je& ; the Poſitive Power of /elf-motion or att- 
ing, and the contrary negative Power of not act- 
ng or moving, or of reſiſting Motion? Suppoſing 
indeed theſe two Powers to be Poſitive and E- 
qual, it wou'd be a manifeſt Abſurdity for the 
ſame Subſtance to be endued with them; but 
if we ſuppoſe the ſelf- motive or active Power 
always tuperior to the Power of reſſting Moti- 
on or Action, both Powers may be compatible 
and reſide in the fame Subiect: juſt as we ſee in 
Matter two directly contrary Powers continually 

ope- 
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operating; ene in the Gravitation of it, ano- 
ther in the Cobæſion of its Parts always re//ting 
and counteracting the Gravitation. A Particle 
of Air, for Example, by one Power conſtantly 
gravitates towards the Earth, and by a contrary 
Power of Repulſion flees from it, and keeps its 
parts cohzring : and it is the ſame in all Bo- 
dies which are not fluid, or are not horizontal. 
And this ingenious Author himſelf has ſhewn 
and well explain'd theſe contrary Powers in 
Matter. + And if it is no Abſurdity for an 
external Agent (which I admit with this Au- 
thor to be the cauſe of theſe contrary Powers 


in Matter) to act thus contrarily at once upon 


Matter, for good and wiſe Ends; and Matter 
is ſuſceptive of or paſſive to two contrary Pow - 


ers at once; it can, I think, be no Abſurdity to 


ſuppoſe contrary Powers to be lodg'd in Matter 
it ſelf. What Matter is capable of receiving paſſi- 
vely or from an external Mover, it may be capable 
of receiving from Powers w:thinit ſelf. Exter- 
nal Power impreſſes contrary Affections or Ten- 
dencies at once in Matter, why may not internal 
Power in Matter it ſelf do the ſame? Sothat there 
appears not any Abſurdity in ſuppoſing that by 
the Power and Will of God Matter may move 
itſelf; or have a ſelf- motive or acting Power 
within its Nature capable of overcoming by the 
Faculty, we call Will, or by its Agency, the 
Eſſential Reſiſtence, which as a /olid Subſtance 
it always makes to Motion, or when in Moti- 


on, unto Reſt; i. e. may have an internal Po. 


er of changing its own State. And there ſeems 
to 
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to be no Difference in the Caſe, whether the 
acting ſelf-motive Power be in material Sub- 
ſtance, or be ſo united to it, as in Fact it is, that 
the Body continually acts upon it, and reſiſts 
the active Power exerted in every corporeal 
Motion. So that there are in Fact theſe very 
two contrary Powers, which our Author thinks 
ſo great an Abfurdity to be together, united and 
continually counteracting each other. And I 
do not perceive the Conſequence, that, if 
Matter was capable of being endued with a 
Power of changing its ſtate, or of Self- motion, 
we ſhould be oblig'd to deny its Reſſtance, and 
folid Extenſiun. When Matter is mov'd by an 
external Force, its Reſiſtance to Motion is over- 
come, and a Power of continuing in a contrary 
State, viz. of Motion, and its Refiſtance to 
Reſt is equal to its Power of continuing 1n a 
ſtate of Reſt and of reſiſting Motion: and yet 
it retains its Moment and ſolid Extenſion and 
Reſiſtance to Motion, as before it movy'd ; either 
with reſpect to reſiſting the Motion of other 
Bodies, or any Encreaſe or Diminution of its 
own Motion. So here are two contrary Pow- 
ers at once in Matter conſtſtent with its ſolid 
Extenſion ; the Power of reſiſting Motion, and 
the Power of moving or refifting Reft : it reſiſts 
a Change of its State to Re, and at the fame 
Time reſiſts Motion or a Change of its State to 
more or leſs Motion. Its Refiltance is to con- 
trary States at once, but not in the ſame Re- 
ſpect ; for any Degree of Motion is contrary 
to a State of Rei. Juft ſo, ſuppoſing the Soul 


a 


18) 
a ſolid extended Subſtance, this living Sub- 
ſtance by its Solidity, (in which reſpect it is paſ- 
ſive) reſiſts the Self- motion or Action of 25 
Will upon it; and whilſt it is ſelf-mov'd, till 
retains its property of being at Reſt, or refiſt- 
ing Motion; and reſts when the Hill acts 
not upon it or moves it not: as dead Matter 
when mov'd by an external Force ſtill retains 
its reſiſting Power, and reſts when any Force 
overcomes its Motion, as it moves when any 
Power overcomes its Reſiſtance to Motion, and 
its Property to reſt. The Conſiſtency of theſe 
contrary Powers is, that they are not equal; and 
the internal ſelf-motive Power or Agency, 
which is a pg/itive Property of the Soul, is al- 
ways ſuperior to its Negatzve Power not to 
moye or act; as external Power is always ſupe- 
rior to the vis znertie of Matter, or its Reſi- 
ſtince to Motion. 

In Truth, abſtract from Life and Avent e- 
very Subſtance equally has what our Author 
calls the Negative Power of remaining in its 

preſent State; fo far the vis inertiæ is common 
to all Subſtance as ſuch; and it may be ſaid to 
reſiſt a Change of its State, becauſe its State 
cannot be chang'd without ſome external or in- 
ternal Power apply'd, which is ſufficient to 
change it. So that if (according to our Au- 
thor's Arguing) an intrinſic Principle or active 
Power which can change its State 1s incompa- 
tible with this negative Reſiſtance to a Change 
of it, no Subſtance can be capable of Lyfe or 
Agency and ſolid Extenſion, if any Thing 
diſtinct from this vis inertiæ, or negative re- 
ſiſting 


r 
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ſiſting Power to a Change of State, has nothing 
to do in the Argument. 45 | 

But Secondly ; ſuppoſing a ſelf- motive Pow- 
er in Matter tobe inconſiſtent with Reſiſtance to 
Motion, or with its hi Extenfion ; no Ab- 
ſurdity will hence follow, ſo long as it is not 
inconfiſtent with Extenſion ab:"Jutely : the 
thinking or ſelf- motive Subſtance may ſtill be 
the fame with that of Matten tho' it be 
not ſolidly extended; it may have (for 
ought we know) Extenſion without Sol:- 
dity, theſe being different in Idea, and in no 
wiſe inferring each other, Whether it be pro- 
per to call Subſtance Matter, which hath no 
Solidity, may perhaps be a Queſtion : but Soli- 
dity, not being Eſſential to extended Subſtance, 
let us ſuppoſe the Subſtance of Soul to be ex- 
tended unre/;/ting Subſtance, and conſider whe- 
ther any Abſurdity will follow. This Author 
refers, to ſhew the Abſurdities of this Suppoſi- 
tion, to No. 22. Se&. 1. and No. 26. All that is 
inſiſted on in theſe Places is, | 

1/7, That Matter, if reſting, cannot have 
two contrary Conatus's implanted in it; in Proof 
of which he refers to No. 14, 15. This has been 
already conſider d, and ſhewn to hold only where 
the contrary Conatus's are equal : and this Au- 
thor himſelf has ſhewn that contrary Conatus's 
not equal may be and are implanted in Matter, 
or impreſs'd upon it, in the univerſal Caſes of 
Gravitation and Cohefion of all Bodies, eſpecially 
which are perpendicular or not horizontal to the 
Centre of Gravity ; and Air, in every Poſition 
of it, conſtantly tends to the Centre of Gravit 


(2⁰ 
by the Power of Gravitation impreſs d upon 
it, and alſo conſtantly flees from it by its 
Elaſticity or repulſive Power. 

2dly, Our Author argues; sf it is unreſſting 
Matter it could never move other Matter, unigſi 
that other Matter cou'd be mov'd by Nothing at 
all. For proof of this he refers to N'. 21. 
wherein it is only prov'd that Matter, where 
no Life or Agency is in it, moves other Matter 
and is mov'd by it by their Powers of mutual 
Reſiſtance and Contact; and we cannot con- 
ceive how dead unintelligent or unactive Mat- 
ter ſhou'd move other ſuch Matter without 
them. But if Contact, the vis inertiæ or ſolid 
Reſiſtance is neceſſary to move Matter, then 
that will exclude all anreſiſting Subſtance, as 


well as unreſiſting Matter, from being a Mover 


of Matter ; which is both abſurd in itſelf, and 
alſo, in contradiction to what this Author in- 
tended to prove, infers that the Soul cannot 
move the Body, or any Part of it, or be mov'd 
by it, becauſe its Subſtance is unrgſiſting and 


incapable of Contact, and of the Action of the 


Body upon it. But if Body can a& upon the 
Soul (ap 
without Contact or mutual ſolid Reſiſtance; 
why may not the Soul (tho' unreſiſting Sub- 
ſtance) act upon the Body without Contact, 
or mutual ſolid Reſiſtance ? So that if the Au- 
thor's Argument here proves any Thing, it 
proves quite too much; and ſuppoſes the Sub- 
ſtance. of the Soul (be it what it will) if 2u- 
re/ting, not to be able to act upon or to moe 
FA X | Mat- 


upposd to he unreſiſting Subſtance) 
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tter, if nothing can act upon it or move it 
t what is ſolid or reſſting. By his Argument, 
the Soul by its ſelf- motive Power may move 
its own Subſtance, but cannot move Matter, 
becauſe unreſiſting, any more than unreſiſting 
Matter can move other Matter. But if, as he 
ſuppoſes, contrary to his Argument d 
here, that anreſſſting Subſtance can move re- 


fing Subſtance or Matter; why not material 


unrefiſting Subſtance as well as immaterial 
unrefiſting Subſtance ? Put the Faculty calld 
Will or Agency into Subſtance without Soli- 
dity, then this unre/jting Subſtance [which 
may be material, unleſs it can be prov'd that 


folid Reſiſtance is eſſential to Matter, and that 


the Subſtance of Matter cannot exiſt without 
it] will move Matter juſt as the Soul does by 
its ſubſtantial Preſence and Povver of acting: 
Contact or not Contact, reſiſting or not re- 
ſiſting having, I think, plainly nothing to do 
in the Agency or in moving Matter. Thus 
this Author's Argument: is anſwer'd; which 
indeed entirely depends upon begging the 
Queſtion, and ſuppoſing that Matter cannot 
act upon or move Matter, if you take from it 
its ſolid Reſiſtance, and do not give it ſelf- 
motive Power or Agenc y inſtead of it: but 
does not prove that with out „lid Re/tance it 
cannot move Matter by an ide Power, or 
that it is not capable of: in active Power. A 
ſelf· motive or active Pox ver in an unreſßſting 
Subſtance will move Matt zr, he muſt own ; 
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to that nothing depends upon the Subſtance 
being reſiſting or unreſiſting ; but the whole 
depends on the Poſſibility or Impoſſibility of 
Material Subſtance, whether reſiſting or not 
reſiſting, being by the Power of God inveſted 
with Agency or Activity or a ſelf-moving 
Power, If he cou'd ſhew that 1t 1s of the 
Eſſence of Matter as Matter to be „lid and 
reſiſting ; then he muſt ſhew next (to ſhew that 
Matter cannot think) that Sclidity or Reftance 
to*Motion, is incompatible with 7h:inking or 
Agency : which Part of the Argument has been 
confider'd ; and it hath been made appear, I 
think, that they are not incompatible. But 
it proves nothing. by ſhewing only that Matter 
without Solidity and Agency too cannot move 
Matter; it it can have Agency (which is the 
Point in Queſtion) it can move Matter, tho 
its Subſtance be unſolid or unreſiſting, nothing 
is more evident. Beſides, to ſhew farther the 
Conſiſtency of ſolid Reſſtance with active Power, 
it may be obſerv'd, that ſo/zd Reſiſtance is not 
contrary to Agency, but to Motion, which is 
not Agency, or vice verſa : So that tho' it may 
be contrary to a fe/f-motrve Power, it is not 
contrary to an active Power, We know not 
that the Soul moves itgſelf in its Agency; or 
is ever mov'd, but by and with the Body, 
which is mov'd in Concurrence with the ill 
of the Soul, partly by its Agency and alfo by 
Powers which perhaps we know nothing of. 
So that for ought which appears yet to the 


contrary, the Soul may have both _— 
ance 


flance and Agency, without Self-mation ; or 


ſ 
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Self-motion and Agency without ſolid Reſſtance; 
9 055 Self-motion, Agency and folid Ręſiſtance 


all together. ; 3 
Another Argument againſt the Materiality o 


s # 


the Soul, from which alſo this ingenious Au- 
thor infers the natural Immortality of it, is that 
it hath no Extenſion or Parts. If this cou'd be 
prov'd, it wou'd, I confeſs, prove it to be net 
material ; but then it wou'd not prove it to be 
poſitively immaterial, or a poſitive acting Sub- 
ſtance, not material; but it wou'd prove it to 
have no Being or Exiſtence at all. Exiſting 
Subſtance without Extenſion is as inconceivable, 
as Exiſtence without Exiſtence ; Space or Ex- 
tenſion being neceſſary to the Exiſtence of all 
real Beings or Subſtances. 
His Argument is this * : © The Parts of ac- 
< tive,perceptive Subſtance, if it [the Soul] cou'd 


have any, mult be alſo active and perceptive, 


cc 


from this Conſideration, that to ſuppoſe it 
otherwiſe, is to allow that Activity and Per- 
ceptivity may reſult from the joining toge- 
ther dead inert Parts ; which is the ſame Con- 
tradition whether we allow it in material or 
immaterial Subſtance : for it is to make the 
Effect perfecter than the Cauſe, by ſuppoſing 
Perceptivity and Spontaneity both of Mo- 
tion and Thought, and Reaſon itſelf to ariſe 


cc 
cc 
cc 
cc 
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cc 
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from the mere Addition or Junction of 
Things dead and inert to other Things e- 
* qually dead and inert. © Thus a liv- 

HE ing 
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* ing Subſtance made up of dead Parts is a Con- 
« tradition; and 1 Subſtance made up of 
« living Parts, is not one living Subſtance, but as 
© many diſtinct living Subſtances, as there are diſ- 
* tinct living Parts in it. And indeed this Compo- 
* fition and Diviſbility of living Subſtance muſt - 
«« inferthe fame Conkquetices as if we ſuppos'd 
« Matter a thinking living Subſtance : the ſame 
„ Multiplicity or rather infinite Variety of 
*« Conſciouſneſs and Perception muſt be as well 
« in the one Caſe as in the other. But this is 
« falſe, as plainly appears from the Simplicity 
* of our Conſciouſneſs and Perception — And 
* from hence it follows, that Parts and Divi- 
* fibility are not Affections conſiſtent with 
« active * wh Subſtance, which muſt be 
* que and fimple without Compoſition, Di- 
&« viſibility is an Affection of Subſtance as 
« fhews on the one hand, that Matter, becauſc 
e diviſible, cannot think or be a living Sub- 
« ſtance ; and on the other, that ſpiritual Sub- 
e ſtance, becauſe thinking, cannot be drwy/ible 
« or have Parts.” 

This Argument againſt the Extenſion and 
Materiality of thinking Subſtance conſiſts of two 

Parts; one, of a ſuppos d Contradiction of dead 
inert Subſtance being by any means made living 
and active Subſtance; the other Part ſuppoſes 
that a perceptive Subſtance having Extenſion 
and Parts muſt be diuiſible, and cannot be on 
individual fimple thinking Subſtance, but many 
diſtin thinking Subſtances, and conſiſt of as 
many diſtin& Conſciouſneſſes as of Parts. 7s 
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To the firſt Part of the Argument it may be 
reply'd ; what is dead, inert Subſtance ? It can 
only mean in the preſent Argument, Subſtance 
not endued with actual Thought and Conſciouſ- 
neſs, and an actual jelf-moving Power. I ask 
therefore what is the Subſtance of the Soul (in 
this Author's Senſe) before it has any Ideas im- 
planted in it, or before it is join'd to Matter, 
and receives Impreſſions from. it ? can it exiſt 
without Ideas or Conjunction with Matter or 
not? If it can exiſt without Ideas (as. he muſt 
own it can, unleſs he holds Ideas zznate and 
eſſential to Spiritual Subſtance) it is then, and 
till it receives Ideas, what he calls dead, iner. 
Szub/tance, with only a Capacity of receiving 
Ideas, and exerting Self-motion concomitant 
with its Ideas, and occaſion'd by them. It is 
like a tabula aſa, not written upon, but ca 
able af receiving Characters. And where's the 


Contradiction? It is in a ſtate of Inactivity, but 


capable of Activity: as a Body at Reſt, which 
is capable of Motion, cannot move without a 
Mover; ſo neither can the Soul become ſelf- 
motive or active, till it is acted upon by the Im- 
pulſe of Matter or ſome Agent. There may be 
tome particular Connection, beſides mere Union, 


in the Parts of thinking Subſtance, on which its 


Capacity of thinking and acting depends. Nor 
is this making the Effect perfecter than the 
Cauſe ; becauſe thinking and acting is ſuppos'd 
to be the Effect of a Power or Faculty within 
the Subſtance itſelf, but which cannot be ex- 
erted without the Union and Impreſſion of 
Matter, or ſome external Agent, acting upon it. 


(626 

Is it not as marvellous that mere dead, inert and 
unactive Matter ſhou'd have Power to excite 
Ileas in the Soul, and be the Materials of Sen- 
ſation and Kncoledge, as that Matter ſhou'd be 
ſo form'd by an Almighty Power, as to be able 
to receive Ideas from material Impreſſions, and 
to retain them, and to act and be ſelf- motive by 
Reflection on them? ſo that this Part of the 
Argument has no Weight in it. And if he 
had ſuppos' d the Soul to be originally endued 
with Ideas (whieh Notion I hope he will not de- 
fend) it wou'd not ſtill appear impoflible for 
material Subſtance to be originally endued with 
| innate Ideas, any more than for that or any 
[ other Subſtance to be capable of receiving them 
1 by means of corporeal Impreſſions. 

1 Our Author ſometimes diſtinguiſheth between 
| Acting and Activity, Perception and Perceptivi- 
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| ty; as if he thought the Actiwity and Percep- 
bl tivity only were eſſential and inſeparable Pow- 
ers of the Soul; but then at other times he inſiſts 
1 that thinking and acting, or the Exerciſe of the 
| Powers of Activity and Perceptivity is no leſs 
| | _ and inſeparable ; which is abſurd on any 
| uppoſition but the Soul being endued Origi- 
nally with innate Ideas, that Ideas are efentiaf 
to and inſeparable from the Soul. But in a 
ſeeming Oppoſition to this, he ſays; * The 
« humane Soul is indeed at firit without Kncww- 
edge and without Experience, but hath the 
te Pier of attaining both.” How can it be 
without Knowledge and Experience, if thinking 
and 
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inſeparable in it? This is a Contradiction. The 
Reaſon then why the Soul is at firſt without 
Knowledge plainly is, becauſe it is without Zdeas, 
which are the materials of Knowledge; and there- 
fore becauſe thinking and ating are not efſen- 
tial and inſeparable in it: And what is the Soul 
zoithout Ideas, without thinking and acting, but 
inert, unactive, ſenſeleſs Subſtance ; and why may 
not ſuch a Subſtance be material? The Power 
of Perception or of Life and Action is no more 
Life and Acling, than the Power of ſeeing is 
ſeeing; or than the Power of receiving Motion 
or any particular Figure, is really and actually 
Motion or any particular Figure. What then 
is this Power of Perception and Action, which, 
if the Soul receives, at leaſt it exerciſeth it not, 
till it is united to Body? and Matter is certain- 
ly the Inftrument of its Exertion, tho' not the 
Efficient Cauſe of it. The Power undoubtedly 
is implanted in it by God, and whether material 
Subſtance is capable of it or not, remains to be 
prov'd. If we had never experienc'd Motion, 
perhaps we might have thought Motion as in- 
compatible to Matter, as we think Perception 
and Aclion to be. I ſuppoſe that our ingenious 
Author will not contend for innate Ideas of the 
Soul, or that it is Lſential to it always to think; 
tho, as obſerv/d, he ſays that thinking is efſen- 
tial and inſeparable in it: and if this cou'd be 
prov'd, the Inmateriality of the Soul wou'd be 
prov'd beyond all Diſpute. But on the contra- 
ry to this, he explains his own meaning of the 
E 2 na- 


and acting are, as he ſays after, efential and 
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natural Activity and Perceptivity of the Soul; 


which, ſays he, “ can only properly be meant 
%a Pacer of Nc: and a Capacity of per- 


* cetving ; and by being active and perceptive 
is mcant the Exerciſe of theſe Powers, or real 
* Att1on or Perception: yet as forgetting what 
he had almoſt juſt ſaid, he very inconſiſtently 
+ ſuppoſes, that the Activity and Perceptivity, or 
the Capacity of acting and perceiving is the fame 
as real Action and Perception; at leaſt that the 
letter is as ſ/ential to and inſeparable from the 
Soul, and as independent of Matter, as the other. 
For to the Objection, viz. || * It is allow'd 
that the Soul hath Activity or Power in it- 
« ſelf, but at the fame time cannot exerciſe 
e this Power or put forth any Ad, unleſs 
<« it be united to the Body; or that the Body 
* gives it Occaſion to act and exert its Power: 
* and ſince it cannot act without this Occa- 
% fion given it, that therefore it depends on 
<* being united to the Matter of the Body, as 
a Condition, ine qua non, tho' not as an 
Efficient Cauſe in exerting any Act:“ To 
« this Objection he replies; “ firſt, he ſays, 
it is an expreſs Contradiction that an a&:ve . 
„ fEeing ſhou'd depend on a dead Subſtance 
* for the exerting its Activity; ſo that it 
e cannot put forth-any Act without it is firſt 
« acted upon by that deed Subſtance : all 
„Action muſt certainly ſpring out of its 
* own Nature,” Is not this pleading for the 
abſolute Independency of the Soul upon the 
| Body 

* Enquiry, p. 111. 1 Ibid. p. 124, || Ibid. þ Ibid. 


( 9} . 


Body with reſpect to its receiving by the Action 
or Impreſſion of Matter upon it any Ideas, 
which are the Inſtruments of the Soul's acting: 
nd therefore unleſs he had meant what is here 
Bid only of the Soul in a ſeparate ſtate after 
its Diſunion from the Body, he muſt mean 
that Ideas are Eſſentially inherent in the Soul; 
that it is Originally and by its Nature actu- 
ally percipient; and that the Union of it with 
Body does not promote, advance or forward 
the active Power it is endued with, but on 


the contrary, limits, reſtrains or hinders its 


Activity: ſo that had our Souls never been 
united to Bodies, they wou'd, he muſt con- 
clude, have been more knowing and active 
than with them. And that this is his mean- 
ing, his immediate following Words declare. * 
„t [the Soul's Activity] may indeed de- 
* pend upon the dead Subſtance, ſo far as 
* that /imits, reſtrains or hinders its Activity; 
* and this is the Way that dead Matter 
e really affects the Soul in their preſent U- 
nion; the Power of the Soul is /imited 
* and confin'd to a certain Manner of Action and 
Degree of that Manner; and the Matter of 
the Body is neceſſary to its acting in this 
confin d Manner and Degree: but this very 
* Conſideration ſhews us that its native Power 
** wou'd be more wnconfin'd, if ſuch Impediment 
and Limitation were taken off; and I aſſert 
that no man can conceive it poſſible that 
* the Soul ſhou'd depend upon dead Matter for 
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de fromoting, advancing or forwarding the active 
* Power it is endued with.“ 
This reaſoning is too important to be admit- 
ted without clear Proof of the Truth of it, which 
is impoſſible to be had. It looks as if he held 
a preexiſtent State of the Soul to the Body ; and 
that by way of Puniſhment the Soul is confin'd 
to the Body as to a Jay], wherein its Original 
preexiſtent or innate Ideas are limited or 
hinder'd from being exerted into actual Know- 
ledge and Agency, farther than the Clog of Mat- 
ter to which it is confin'd will permit it to ex- 
ert its Native Perception and Agency. If this is 
not his meaning, what he ſays has no Argument 
in it againſt the Objection propos d by himſelf to 
be anſwer'd: and if it is his meaning, and if 
the Impreſſion of Matter upon the ſenſitive 
Organs does not convey Ideas into the Soul, 
and thereby promote, advance and forward tlie 
percipient and active Power with which it is 
endued, he muſt (againſt all Philoſophy and 
Experience) account for our Ideas and Know- 
ledge ſome other Way independent of Matter; 
and of which we have not any Idea or Con- 
ciouſneſs or Perception. He muſt ſhew why 
we never reflect on Ideas, but ſuch only as 
were convey'd thro' the Bodily Organs, if the 
Soul has other Original Ideas independent of 
the Body, or of any Ideas which were convey'd 
by dead Matter: and if our Knowledge and 
Action ſpring from the Nature of the Soul 
itſelf without the Help of Matter, and fo far 
as Matter does not hinder it from ſpringing 
2 out, 
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out, our Author muſt ſhew why an Infant 
whoſe ſenſitive bodily Organs are vigorous 
and no way obſtructed, is not as percipient 
and actually knowing as the wiſeſt Man or 
greateſt Philoſopher. If Matter does nothing 
but hinder the Original Faculties from exerting 
themſelves, without furniſhing any Materials 
for Perception and Action, the Original in- 
nate Knowledge of the Soul wou'd ſhew it- 
ſelf or be exerted at once and in every degree, 
fo far as Matter wou'd permit it ever to be 
exerted, This is plain; and therefore on the 
contrary to this Author's reaſoning I think, 
that the Soul is of ſuch a Nature as requires an 
Union with Matter to furniſh it with Ideas, 
and ſo to enable it to exert its percipient and 
active Powers; and never thinks or acts without 
it, Without thefe Ideas the Soul cou'd not 
Percerve ; and without Perception, the active 
Power con'd not be exerted ; and the Soul 
wou'd have no Ideas (that we know of) if it 
was not united to Matter, and receiv'd them 
thro' or by means of its material Organs. 
And he is quite miſtaken in ſaying that the 
Soul || © in reflecting upon its own Percep- 
tions even in this ſtate of Union, does not 
reflect with the help of the Body, as an 
« Inſtrument to perform ſuch an Action.“ 
"Tis certain the Soul no more reflects than it 
perceives without the help of the Animal Spi- 
rits and Organs; it may as well ſpeak without 
a Tongue, or move the Body without Mz/cles 

and 
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and Limbs: And the Act it exerts upon the Body 
or Spirits in reflecting, or moving any of the 
Parts of it, is not prævicus (as he thinks) but 
only concomitant, as other Impulſes and Motions 
are. So the Immateriality of the Soul is not 
yet prov d. 

Let us now conſider the Second Part of our 
Author's Argument, viz. that à perceptive, 
active Subſtance having Extenſion or Parts, 
muſt be diviſible, and cannot be one, fimple, 
individual acting Subſtance, but many diſtinct 
Subſtances; and muſt conſiſt of as many 
diſtinct Conſciouſneſ/ss as of Parts. To this 
it may be reply'd ; that the Simplicity of 
Thought and Conſciouſneſs is not ſufficient to 
prove the Soul to be unextended and indivijible, 
becauſe this at leaſt is as conſiſtent and conceive- 
able with a Connection of Parts and Extenſion, 
as without them. When Matter 7mpe/s Matter, 
the Impulſe, Force, mutual Reſiſtance and Action, 
is but one ſimple Impulſe, &c. tho' made by many 
extended Parts or material Subſtances mutually 
impelling, reſiſting and acting upon others. 
The Inpulſe of one Body ſtriking another is 
but one ſimple Impulſe, and is ſo conceiv'd. A 
ſingle Vibration of an Elaſtic Body, or the 
Pulſe of an Artery of the Heart, is but one 
femple Vibration and Pulſe, tho' many Particles 
of extended Matter concur in the forming it. 
The Motion of a moving Body is but one im- 
le Motion; and the Figure of a Body is but 
ane ſimpie Figure of the whole Body: fo that 
$:»xþl;city of Properties and Affections F- _ 

ent 
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fiſtent with Extenfion and Parts. Suppoſing 
the Soul or thinking Subſtance to be one Con- 
tinuum, or Connection of Parts without Va- 
cuity, it is reaſonable to think that every Sen- 
fation and Conſciouſneſs ſhou'd be one /imple Af- 
fection; tho” every Part concurs or is affected 
in the Senſation or Conſciouſneſs : the Simpli- 
city of Thinking and Conſciouſneſs may be the 
Reſult of the Soul's being inſtantaneouſly af- 
fected in every Impreſſion from without, or Vo- 
lition from within; as when a ſolid Body im- 
Is another, their mutual Momentum is the 
inſtantaneous Reſult of every Part of each of the 
Bodies acting and rea#ing ; and the Momen- 
tum of each of the whole Bodies is but one 
ſimple individual Power, As there may be 
Connections and Union of Parts that we know 
nothing of, fo /imple individual Conſciouſneſs 
or Perception may be the Effect or Reſult of 
ſome particular Connection, which makes 
Subſtances which are extended as much one, as if 
they had no Extenſion, if that was poſſible. 
And it is full as wonderful and difficult to con- 
ceive that a Multiplicity of ſolid extended Parts 
of Matter, by their Impreſſion on the Soul, 
ſhou'd excite but one fmple Senſation or Per- 
ception, and not as many as there are Parts of 
Matter acting, or as different Bodies would do, 
as that every Senſation or Perception of the 
Soul conſiſting of continued Parts ſhould: be 
one and fimple. But as the Reaſon of the 
one I ſuppoſe to be, that the Medium. of every 
Senfation or Perception conſiſting of almoſt in- 
| F finitely 
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finitely ſmall Particles which compoſe the ani- 
mal Spirits, and their Impreſſion or Action 
being uniform and inſtantaneous, makts their 
Impulſe on the Soul to be one /imple perceptible 
Impulſe ; fo in like manner, tho' evgry Part of 
the Soul be affected by every material Impulſe, 
the entire Continuation and Connection of the 
Parts of its Subſtance, the whole of which is 
uniformlyand inſtantaneouſly affected, make the 
Effect to be one ſimple or individual Perception. 
But according to our Author's reaſoning, Mat- 
ter in order to excite a /mple Perception in 
the Soul ſhou'd be itſelf unexterded, as well 
as the Soul be fo, in order to have a /imple 
Perception excited in it: there is as much Rea- 
ſon one way as the other. 

I know not why this Author ſhou'd con- 
clude from the Suppoſition of the Extenſion of 
thinking Subſtance, that it muſt be compounded 
and d&vifible into many diſtin& thinking Sub- 
ſtances : if nothing is one frple Subſtance but 
what has no Extenſion, then we can have no 
Idea of one fimple Body or material Subſtance, 
nor can any ſuch exiſt, becauſe Matter is men- 
tally diviſible in infinitum and always extended. 
But on the contrary, I take all perfectly ſolid 
Body to be one fimple Body: and ſuppoſe a 
ſolid Body exiſting, which is the leaſt capable 
of exiſting, or the ea which God can create, 
it muſt by the Terms be abſolutely ene and 
indiviſible, tho' extended: and the Connection 
of the Parts of thinking Subſtance (tho mate- 
rial) may be ſuch as that a Diviſibility of them, 
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(which may not be in the power of any fi- 
nite Agent) may deſtroy its Nature ahd 
thinking Properties. 

But it is a ſtrange Notion of Unity of Sub- 
ſtance, that nothing can be one fimple Being, 
but that which is artig. For to have no Ex- 
zenfion or Exiſtence in Space, is to exiſt no where, 
or not at all, Soul as well as Body hath evi- 
dently place of Exiſtence ; the Soul moves from 
one place to another as well as the Body ; nor 
can any more act in two Parts of Space or in 
two Places at once than the Body can: and to be 
in Place and to change Place denotes Extenſion, 
of which Place is only a partial Idea. Nothing 
is more ſelf-evident than that thinking Sub- 
ſtance acts in Space, otherwiſe it acts not upon 
Body, which is falſe : if it acts in Space or up- 
on 3d exiſting in Space, it exiſts in Space, and 
poſſeſſes Space by its Exiſtence ; elſe he muſt 
ſay it exiſts and acts where it is not, which he 
knows to be abſurd, and has rightly obſerv'd 
(P. 29.) Nothing can act where it is not. 
** This is one of the plaineſt, moſt unexcepti- 
e onable Principles. To ſay a Thing atts and 
** yet1s not where it acts, is to ſay nothing 
acts there. Thus thinking Subſtance acts 
in Space or Extenſion ; but if itſelf exiſts not in 


Space or is not extended, it either acts and not 


acts, or acts where it is not; that is, it acts 77: 
Space and yet is not in Space; is preſent to and 
with extended Body and acts upon it, and yet is 
preſent to no Part of Body, becauſe every Part is 
extended, if it is not it ſelf extended, All which 
F 2 are 
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are manifeſt Abſurdities and Contradictions. 
The Concluſion therefore is; that as the nece/- 
ſarily-exiftent acting Subſtance of God fills all 
Space with its Preſence, and fo can act ever 
<vhere ; and does act in the whole Creation b 
an univerſal Providence ; and his Sphere of Ac- 
tion is as large as the infinite Space itſelf ; fo 
every created thinking and acting Subſtance has 
a Sphere of Action in ſome Part of Space to 
which it is preſent, and in which it exiſts, and 
acts only e it is preſent, not by mere Virtue 
or Paver without Subſtance, which 1s abſurd 
becauſe Power cannot be or be concery'd to be 

without Subftance, or where Subſtatice is not] 
but by Virtue or Power exiſting in Subſtance or 
a real Subject, and exerted only where the Sub- 
ſtance is, not where it 7s not. 

Our ingenious Author has one Argument 
more to prove the Immateriality of the Soul, 
which deſer ves to be conſider d. He thus ar- 
gues ; + © Since it hath been ſhewn that Mat- 
e fer is a dead Subſtance in all reſpects, it fol- 

© lows that the immaterial Subſtance or the 
<* Soul is the only Thing in us that hath active 
C Power, And ſince it hath active Power, 
that Power muſt inhere in it as in its Sub- 
ject; or the Power mult belong to the Soul 
as a Property of its Nature and ſince active 
Power muſt belong to the Soul as a Property 
*« of its Nature, that Property cannot be ſepa- 
* rated from it, without deſtroying its Nature 
*© altogether — thus active Power cou'd no 
more be ſeparated from the Soul without an 
| ce Act 
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« Act of Omnipotence to deſtroy its Nature, 


« than Solidity or Inactivity cou'd be ſeparated 
« from Matter, without an A& of Omnipo- 
« tence to deſtroy the Nature of Matter. 
« This, I fay, is abſolutely neceſſary, otherwiſe 
« we ſhou'd make Activity and Power a mere 
« Accident in Nature, which 1s prodigiouſly 
* abſurd, ” | 

Anſio. To make Activity of thinking Sub- 
ſtance a mere Accident, I grant to be abſurd ; be- 


| cauſe it is plainly permanent; and is not the Re- 


| ſult of any known Matter and Motion. Its 
Nature alſo may depend probably on the par- 
ticular Connection and Frame of its Subject, and 
may be deſtroy d upon a Diſſolution or Alte- 
ration of that Connection: So the bodily Organs 
depend on a particular Frame and Connection 
of their Parts to enable them to act and conve 


t 

| Senſation and Ideas to the Soul, and their Na- 
1 ture and Powers wou'd be deſtroy'd upon a 
. Diſſolution or Alteration of their Frame. The 
£ Powers of theſe material Organs are not mere 
b Accidents, but Original Qualities inherent in 
e them; and yet I ſuppoſe no body doubts but 
, that the Subſtance of theſe Organs might and 
x wou'd exiſt without theſe Qualities, and that 
il they might be ſeparated from it: fo in like 
ie manner (for ought we know) the Connection 
y and Frame of the Soul, on which the active 
4 Power of it depends, may bediffoly'd or chang'd, 
5 and the Power thereby be ſeparated from it, 
On without deſtroying the Sub/tance in which this 
5 Power inheres; and that by another Conſtitution 


of it the ſame Subſtance may be made altogether 
| halve 
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paſſive and unintelligent. If Aﬀive Power was 


as eſſential to the Soul, as Figure, Mobility and 
Extenſion are to finite Matter |we know not that 
Solidity is equally eſſential] this wou'd be a ſuf. 
ficient Demonſtration of the Inmateriality of 
the Soul; becauſe we ſee that all Matter has 
not this Activity, if any at all, in its preſent 
State and Mode of Exiſtence, is capable of it ; 


of which we know nothing likewiſe : but if it 
was ah ſ/cntial Property, it muſt belong, if 
to Matter at all, to all Matter equally and uni- 


verfally, as the other eſſential Properties do. 
But there does not appear to me the fame im- 
mediate and neceſſary Connection between the 


Power of Acting and the Exiſtence of the Sub- 


Fance in which this Power inheres ; as there 


does between the Exiſtence and the Extenſon, 
Mobility, &c. of Matter. And as there may be 
a Conflitution and Connection of material Sub- 
ſtance that we know nothing of, ſo I think we 
cannot know, and that this Learned Author 
has not demonſtrated but that the Power of 
thinking and acting may poſſibly be the reſult 
of ſome particular Conſtitution of Matter. 
That nothing like Thought or active Power re- 
ſults from Matter and Motion, that we have 
Experience of, is no wonder; becauſe we may 
as ſoon by Matter and Motion form a thrnking 
Subſtance, as any one of the material Organs 
of Senſation : ſo no Argument can be drawn 
from our Knowledge of the Powers of Matter, 
to cc -/ude certainly thereby that it is or is not 


car ef Thought and active Power, An 
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All the Conſequences which our Author has 
deduc'd from his Notion of thinking Subſtance, 
as ſtrongly follow from the Materiality and Ex- 
tenſion, as from the Immateriality and Inextenſion 
of it: Matter in its own Nature or by the 
ill of God being as capable of Incorruption 
and Immortality, as any other created Subſtance 
can be ſuppos'd to be. And ſince the Scr/p- 
ture-Revelation ſo much magnifies the Power 
of Matter, as to amplify the future Reward of 
virtuous and good Men with the Promiſe of 


giving them a glorious and incorruptible Body, 


form'd in the Likeneſs of our Saviour's beagenly 
Body ; we ought in Reaſon to conclude that 
Matter is not of a contemptible Nature, but 
is capable of being a fit Companion for the 
Soul, and of promoting its Happineſs in a 
State of the greateſt Perfection which the Soul 
is capable of. | | 
Our ingenious Author labours hard to anſwer 
this Argument in behalf of the Excellency and 


great Perfection of Matter: He owns that it 


may be ſo reſin d, as to be a leſs Impediment to 
the Soul than it is in the preſent ſtate; but il}, 
he thinks, it is but dead, inert Matter: and if, 
as he inſiſts, it cannot hep the Soul in any of 
its Perceptions and Operations, but even when 
refin'd, is an Impedimemt to it, limits and con- 


Fes it; and that the Soul is more unlimited and 


actixr without it; no Account can be given, 
why the Soul after Death or in the future ſtate 


ſhou'd be reunited to a Body, and that very 


Body of dead inert Matter be join'd to it as a 


Reward 
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Reward given to it, and for the Conſummation 
of the Soul's Felicity: Since, according to this Au- 
thor's Notion of the Soul and of Matter, the 
Soul was in a more perfect ſtate before this Re- 
union with Body, the bringing it out of a bet- 
ter ſtate to reward it with a worſe is ſtrangely 
abſurd to be ſuppos d. This Conſideration 
therefore makes it more than probable (and it 
is moſt agreeable to Philoſophy and reveal'd 
Religion to think) that the Soul is in ap 7mper- 
ect ſtate without Body; and can no more ex- 
erciſe its Faculties of Perception and acting with- 
out it, than an Artiſt can exert his Skill-with- 
out Inſtruments ; and the better and more per- 
fect the Inſtruments are, the better and more 
perfect is his Work. This is the moſt rational 
Notion of the Soul's Condition beth here and 
hereafter. It 
I ſhall make no Apology for the foregoing 
Remarks on the excellent Book of our ingeni- 
ous Author; becauſe I am perfuaded, that as a 
Philoſopher and Lover of Truth he will not be 
diſpleas d with them: nor do they at all dero- 
gate from the Force of the main Deſign of his 
ork, which is to confute Arbeiſin by a De- 
monſtration of the univerſal Providence of an 
Omnipotent and All-wiſe Agent diſtin from, 
and independent of Matter, and who is the 
Creator, Preſerver and Director of it. This 
Argument he hath handled with great Judg- 
ment and Learning; and has ſo demonſtrativel 
confuted the Scheme of Atbeiſin, that his Bool 
| Þ is 
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is highly worthy the ſerious and careful peruſal 
of ee of Truth and Religion. | 
Having conſider d carefully and impartially 
the Nature of Matter and Spirit (fo far as we 

ow of them from their Properties) and the 
principal Arguments which have been alledg'd 
for the Immateriality of the Soul, and to prove 
that the Subſtance of Matter cannot be the ſame 
with the Subſtance of Spirit, of be capable of 
Thought and active Power, and ſhewn that | 
theſe Arguments are not demonſtrative; I think 
I may from what hath been argued on both 
ſides of the Queſtion build the following Con- 
cluſions on very good Reaſon. 
_ Firſt, If the Subfratum or internal Subſtance | 
of Matter and Spirit be the ſame, then the 
Property of Intelligence or Agency belongs only 
to mple Matter, diveſted of all Compoſition of 
{eparated and naturally 22 Parts, and per- 
haps of the Property of Solidity or Refiftance : 
and Secondly ; xk ſample material Subſtance in- 
veſted with this thinking, acting Property, never 
by any Power of Gravitation, AttratFion or 
Cabæſſon, or any other Way of Union, becomes 
compounded, as unintelligent, paſſrue Matter is; 
but that, as the latter is always an Heap or Maſs | 
of Subſtances diſunited and without entire ſolid 
Connection, ſo the former always continues | 
fimpie and uncompounded : and very probably | 
(tho' we cannot be abſolutely certain) W 8 
ver was or is an Aggregate of Perſons or intelli- 
gent Agents ; or more Perſons than one exiſting | 


in Subſtantial Union; as we obſerve daily yy 
| G _ 
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diſtinet Subſtances to be united and mird! in 
com found Matter. So that I am apt to think it 
true in Fact, that, whether Matter and Spirit 
have the ſame ſpecific internal Subſtratum or 
not; active, intelligent Subſtance is always mple 
and uncompounded, and not acted on by the Pow- 
ers of Gravitation and Cohefion ; and paſſive, un- 
intelligent Subſtance is always compounded by the 
Powers of Gravitation and Cohefion ; and that, 
as there is no ſuch Thing as a d. folid, 2 
ple material Subſtance or Body exiſting ſeparately 
by itſelf, without Cybeſon with * ſo there 
is no ſuch Thing as an intelligent Subſtance ex- 
iſting in a compound State, or in Subſtantial Uni- 
on and Cohæſion with others. And this Con- 
fideration, that unintelligent and unactive Sub- 
ſtance, which we cal Matter, always (10 
far as we know) exiſts in a compound State, in- 
veſted with Solidity, and ſubjected to Gravita- 
tion and Cohafion by which it becomes alſo mu- 
table; and that intelligent, active Subſtance, 
which we call Spirit, always (ſo far as we know) 
exiſts in a ſimple, uncompounded State, and not 
ſubjected to Gravitation and Coheſion, where- 
by it continues zniform and invariable : This 
Conſideration, I ſay, ſeems to me as good a 
Reaſon as can be given to conclude that Matter 
and Spirit are eſſentially different; and have dif- 
ferent Subſtratas or internal Subſtances ; it be- 
ing not probable that the ſame Specific Subſtance 
ſhou'd be inveſted with ſuch: different Powers, 
and have contrary Modes of Exiſtence, and not 
be — ok the ſame natural Laws, But 309, 
ub 
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ſuppoling the internal Subſtance or. Subſtratum 
of what .we call Matter and Spirit to be the 
ſame, it is not neceſſary that intel/igent Subſtance 
or Spirit ſhou'd be inveſted with the Property 
of Salidity or Reſiſtance, either to ac upon other 
intelligent Subſtance or Spirit, or upon nintelli- 
gent Subſtance or Matter, or to be acted upon by 
them : and it is highly probable, if not certain, 
that, tho' Matter acts upon Matter (lo far as 
it really acts) by its lid Reſiſtance, or by mu- 
tual 2 Contact; yet it acts upon, and 
is acted upon by the Soul to which it is united, 
by ſome other Power or Property, and not by 
Solidity; and that, in conſequence, tho nothin 
can ever really act without being preſent where 
it acts, Spirit may act upon 8 reciprocally, 
by being perfectly preſent to each other, without 
mutual Contact or Solidity; and even Matter 
may poſſibly act upon Matter by being preſent 
without Contact (tho we know nothing of any 
ſuch Thing in Fact) ſince we have Reaſon to 
think that it acts upon the S to which it is 
united, by being preſent to it without Contact. 
And therefore Solidity is not (for ought we 
know) an eſſential Property, or neceflary to the 
mutual Action, of Matter. Hence we may 
conceive that Souls or Spirits may have no nell 
of Material Vehicles or Bodies in order to act 
upon each other; but may act by their own 
immediate ſinple Preſence to each other without 
them, as well as 70zth them : and it is in itſelf 
as hard to conceive how they act upon each o- 
ther, thro' a material Medium in a fake of Uni- 

G 2 on 
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on with Body, as without any ſuch Medium and 
Union. 4hly ; It is highly reaſonable to believe, 
that, whether the Subſtance of Matter and hu- 
man Spirit be the ame or not; every /imple, 
material, unintelligent Subſtance, and every ſim- 
ple, 3 or ſpiritual humane Subſtance is 
perfectly homogeneous , or of the fame ſpecific 

Nature and eſſential Properties: and that as all 
the different Powers and Virtues of compound 
Matter ariſe ſolely from the different Motion, 
Figure and Cohaſion of the ſimple ſolid Parts of 
which Bodies are form'd ; and might (was our 
Knowledge of them perfect) be entirely ac- 
counted for this way; ſo alſo that the different 
Degrees and Kinds of Intelligence in Men 
derive their ſole Original from the diſſerent 
Exerciſes and Acts of their intelligent Part, con- 
fider'd with the different 1 which ex- 
ternal Objects thro' a different Diſpoſition of the 
ſenſitive Organs make upp the Soul. And 
perhaps the ſole Reaſon why Brutes differ from 
cach other in Degrees-and Kindsof Intelligence, 
as well as from Men both in Intelligence and the 
entire Want of all moral Properties, may be the 
difterent Conſtitution of their bodily Organs, 
or a different Union of the intelligent with the 
unintelligent Subſtance, [whereby the ſame Im- 
preſſions cannot be made in all by the material 
on the /þiritual Part, or reciprocally on each 
other] conſiderid with the different Exerciſe of 
the intelligent Faculty. For we obſerve not 
only that fume Brutes are more intelligent than 
others of the fame Kind, by a longer Uſe and 
Exerciſe of their intelligent Faculty; ly 

* 
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Helps afforded them by Agents of greater In- 
— nth viz. by Men, for their greater Uſe, 
Service or Diverfion ; as alſo probably by a dif- 
ferent Diſpoſition of the Organical Parts : but 
we obſerve likewiſe, that thoſe Brutes are moſt 
Intelligent and ſagacious, the Formation of 
whoſe Brains and ſenſitive Organs js the likeſt 
to that of Men. | 
Hence alſo 'tis not improbable, that the dif- 
ferent Degrees of our i — and moral Pro- 
ties in the future ſtate from what they are 
in this, may owe their Foundation to that 
Change which our Bodies ſhall then undergo, 
by which thro' a different Prame and Conſti- 
tution of Bodily Organs and different Union of 
Soul and Body, different Impreſſions will be 
made by them reciprocally on each other ; and 
from thence different Powers and Qualities 
ariſe : the Soul will be enabled to receive ob- 
jects of Senſe more clearly and vividly, and to 
perceive the Reaſons and Relations of Ideas 
and Things more diſtinctly, perfectly and in- 
. tuitively ; and to act both upon itſelf and the 
Body more vigorouſly : which conſider'd, with 
the undiſturbd Exerciſe of the Faculties of 
both without Hitermiſſion upon ſuch Objects as 
ſhall then be preſented to them, may pro- 
bably lay all the Foundation and be the whole 
Cauſe of the Perfection of that ſtate. And this 
is the more probable, becauſe we are inform'd 
from Scripture, that the Bodies of the Saints 
ſhall riſe —— Stars of different Luſtre and 
Brightneſs] with different Degrees of Glory, 
more or leſs like the glorious Body of Chriſt 
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our Saviour, according to the different 
of their Virtues upon Earth: And the Foun- 
dation of the Encreaſe of Happineſs in the 
other World ſeems wholly to be laid in the 
Addition and Encreaſe of bodily Perfections, by 
which means the Soul will be plac'd in a more 
perfect ſtate, and capable of greater Improve- 
ments of all its Faculties. And perhaps our 
Saviout's Words (Job. xiv. 2.) in my Father's 
Houſe are many Manſions, may have a literal 
Senſe, and mean that according to the De- 
grees of Men's Virtues [who believe in him] 
here on Earth ; and alſo of thoſe who liv'd 
well under the Law, and in the ſtate of na- 
tural Religion [for God is the God and Father 
of all} ſuitable Manſions or Habitations are pro- 
vided and fitted to the ſeveral Degrees of the 
glorify'd Bodies which they ſhall receive at the 
Reſurrection : that ſo all thoſe who ſhall then 
be exalted to an equal ſtate of Happineſs ſhall 
have Bodies of an equally glorious Frame, 
and cohabit together in the ſame Manſion, Re- 
gion or Climate [if I may ſo fay] of the new 
Feruſalem or the Heavenly ſtate, which is ſuited 
to the Frame and Conſtitution of their Bodies ; 
all of them enjoying the Preſence of Chriſt 
their Head ; and the Communications and 
Revelations of the One God and Father of all, 
awko is all in all. And farther, if it be true 
ſas the Antients unanimouſly thought] that 
all intelligent created Beings were united to 
material Vehicles or Bodies in which they 
acted ; the different Degrees of their Orders or 

| Per- 
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Perfeftions may have no other Cauſe than 
the different Contexture and Union of their 
Bodies with the intelligent Part, whereby they 
are diſpos d and enabled to act with different 
Power and Efficacy, and to receive different 
Influences and Communications of Knowledge 
from the Fountain of divine Revelation. 

Theſe will be thought but probable Cons 
jectures 3 and 1 do not propoſe them for Cer- 
tainties; but freely own, that notwithſtanding 
what is faid, it may be true, that the Subſtance 
of Matter and Spirit is eſſentially different; 
and that the Faculty or Capacity of Intelli 
gence and Activity is eſſential to the Subftance 
or Subſtratum of Spirit; and that the Nature 
or Subſtance of Matter is incapable of it. It 
may be alſo true, that not only the intelli 
Part of Brutes differs e/ſentially from that of 
Men, but alſo the intelligent Part of one Brute 
differs from that of another; and even of ſome 
humane Perſons from others: and ſo we may 
proceed, not without reaſon, to infer that the 
different Powers and Perfections of Spirits or 
intelligent Beings in the inviſible ſtate may 
reſult from their different Natures and Sub- 
ſtances; and that there may be a Progreſſion 
of Species of intelligent Beings, from the Joweff 
to the h:gheft Degree of Intelligence; and that 
thoſe different Species may by the divine Power 
and Will be ſo franv'd. either as not to act 
without material Vehicles or Bodies, or to act 
without them. * 


But 
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Way concern'd; I lay it down for a moſt un- 
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But whitever is the real Truth and Certainty 
of theſe Things, in which our Knowledge is 
too imperfect to determine, and Religion is ng 


doubted Truth, that the Subſtance of God ean- 
not be of the ſame Nature with Matter; nor 
can poſſibly be of the /ame Species with any 
other Spirit or intelligent Subſtance whatſoever. 

1/7; That the Subſtance of God cannot be of 
the /ame Nature with Matter is evident; be- 
cauſe Intelligence is Eſſential and Neceſſarily 
exiſtent in the divine Subſtance : but if Mat- 
ter is at all capable of Intelligence, yet tis 
evident that Intelligence is not eſſential or 
neceſſary to it; if it was, all Matter as ſuch 
muſt be not only intelligent but equally and 
in every poſſible Degree of Perfection, intelli- 
gent; becauſe efſentially and neceſſarily ſo: 
which is directly contrary to all the Senſe, 
Reaſon and Experience of Mankind. | 

For the fame Reaſon God's Subſtance can- 
not be of the fame Nature with. any other 
Spirit or intelligent Subſtance whatſoever; the 
Intelligence of all created or deriv'd Beings 
fand fuch all Beings beſides God neceſſarily 
arc] being not eſſential or neceſſary, but ad- 
mitting of Degrees according to the Will of 
Him from whom they are deriv'd. 

2dly; The Subſtance of God cannot be the 
fame with Matter becauſe it is Eſſentially and 
.neceſſarily infinite or immenſe; and by Conſe- 
quence comprehends and exhauſts all Sub- 
ſtance of its Kind; and therefore [ſuppoſing 
; 1c 
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it to be material] it muſt exclude the Exiſtence 
of all other Matter: fo that either God is not 
material or elſe no Matter exiſts but which is 
his Subſtance : but the Finiteneſs, Compoſition, 
Mobility and Divijibility of Matter (as well as 
Paſiveneſi and Want of Active Power and In- 
telligence) ſhew that Matter is not God's Sub- 
ance, which is neceſſarily infinite, uncompound- 
ed, indivifible, immutable and immoveable (as 
well as neceſſarily active and intelligent.) 

For this Reaſon alſo it cannot be the ſame 
with the Subſtance of any other Spirit or intel- 
lizent Subſtance whatſoever ; for if it was, then 
that other ſpiritual intelligent Subſtance beſides 
his muſt not exiſt, even whilſt it does exiſt; 
and muſt be his individual Subſtance, even 
while it is another, which is evident Contra- 
diction : and no deriv'd Subſtance can be efſen- 
tially or neceſſarily-exiftent and infinite, that 
being a direct Contradiction alſo ; becauſe 
whatever is deriv'd can only be ſuch as the 
Power and Mill of that Being from whom it 
is deriv'd, makes it to be. 3dly; Two neceſſa- 
rily-exiftent or underiv'd Subſtances [which muſt 
as being ſuch be neceſſarily-infinite in Sub- | 
ſtance and all Perfections] is a direct Contra- 
diction again; becauſe one infinite by contain- 
ing and exhauſting all the Kind, neceſſarily ex- 
cludes the Exiſtence of another infinite Homo- 
genecus. | 

But 4thly; tho' the Subſtance of God is ne- | | 
ceſſarily Infinite, and being ſo, muſt neceſſarily 
be fmple, uncompounded and ONE ; and. _— 
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of no poſſible compound Union either with Mat- 
ter or Spirit, or any particular Union at all 
with either; but is eſ/entzally and equally pre- 
ſent to all Things, whether of a ſpiritual or 
material Nature, and by its Exiſtence contains 
all of the ſame Nature; yet it does not exclude 
the Exiſtence and Preſence of other Things of 
different Subſtances, whether finite or infinite; 
whether of a /o/:d and reſiſting, or of unſolid, un- 
reſiſting Natures. The Mades of the Preſence 
or Exiſtence of different Subſtances being ſup- 
pos d to be different, they may coexiſt in the 
ſame place, without comnciding or being identi- 
yd. Solid or reſiſting Subſtances (we know) ex- 
clude others that are lid or reſiſting; but we 
know not that they exclude thoſe which are 
unreſſſting: Matter excludes Matter, but per- 
haps not Syirit; and Spirit excludes from its 
Place or Preſence all Spirit of the /ame Kind, or 
which has the ſame Mode of Exiſtence and 
Preſence, but (poſſibly) not Spirit of different 
Kind. And therefore (for ought we know) 
God and Matter and all the Species of Spirit 
may co-exiſt in the ſame Place by being preſent 
in different Manners. 
What is now faid of the Pgſibiliiy of Matter 
and Hirit, and of ſpiritual Beings drferent in 
Kind exiſting in the ſame Place, which ſup- 
poſes a Penetration of Dimenſions, I defire the 
Reader to take only pro hyp3theſi, and for Con- 
jecture; for I do not pretend to know whether 
the Subſtance of any Spiritual Agent (beſides 
| God) is ſolid and reſiſting, or not folid or unre- 
fiſting ; 
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ing; and ſo whether any two Subſtances (be 
Boes Coed and his Creatures) can be nc 

or exiſt in the ſame Place. | 

I ſhall conclude this Diſſertation on Matter 
and Spirit with obſerving that it is moſt reaſon- 
able to think according to the unanimous Opi- 
nion of the antient Chriſtian as well as Heathen 
Writers] that no Being is purely immaterial 
but God ; and that it is moſt ſuitable to the 
Nature of all created Agents to be united to 
ſome Kind of material Vehicle or Body, where- 
in they act and whereby they exert their ſpi- 
ritual Faculties. The Reaſons for this Opini- 
on are briefly theſe following; vig. 

1/2, We find both before and under the Law 
of Moſes frequent Appearances not only of ſub- 
ordinate Angels, but even of the great Angel, 
the Logos himſelf, in humane Form : this is an 
evident negative Proof that Vehicles or Bodies 
are not unſuitable to any ſubordinate Spiritual 
Beings : and when it is farther conſider'd that 
the Logos, who is the firſt and higheſt deriv'd 
Agent, not only took a Body of Fleſh and fo 
was made Man ; but in the fame humane Na- 
ture and Body is exalted to the maſt perfect 
ſtate of Glory and Happineſs; and advanc'd to 
higher Degrees of Knowledge and Power in a 
humane Body, than any Angel or Spiritual Be- 


ing is; this ſhews that the Union of a material 


Body is not only not unſuitable, but is E 
perfect 


conſiſtent with the Nature of the mo 

deriv'd Agent; and capable of adding Encreaſe 

of Glory and Happineſs to that Being, who, be- 
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EE, 
fore he took it, was in the Form of God, the 
Image of the inviſible God, the Fir/t-born, and 
conſtituted the Head, of every Creature. For 
the raiſing Chriſt's Body from the dead, and 
exalting it to the right Hand of God, and of 
Heavenly Majeſty and Power, was the Reward 
of his Sufferings ; and that Toy, for the pro- 
ſpe& of which he endur d the Croſs, deſpiſing the 
ſhame of it : and therefore the Union of the 
humane Body to the Perſon of Chriſt cannot 
but be thought moſt ſuitable to the Dignity 
and Felicity of the higheſt heavenly State. 
And if a Body be moſt ſuitable to an Agent of 
ſo great Dignity and Perfection, it cannot be 
ſuppos'd to be leſs ſuitable to Beings or Agents 
of an inferior Nature. 

2dly ; In relation to ourſelves we find, even 
in this imperfect ſtate of Union with a groſs, 
earthly Body, the Soul toexert in ſome Perſons 
very great and ſurprizing Degrees of Intelligence; 
and we not only cannot conceive how we ſhou' d 
be able to exert our Spiritual Faculties without 
the aſſiſtance of Matter; but are aflur'd from 
divine Revelation that we ſhall not enjoy that 
fulland complete ſtate of Happineſs which God 
has prepar'd for them that /ave him, without Bo- 
dies; and that they ſhall riſe in a glorious Con- 
dition, to enable us to take poſſeſſion and ren- 
der us capable of it: and that in this ſtate of 
our glorified Bodies we ſhall be /ike unto the 
Angels ; perhaps in bodily Form as well as in 
Glory and Happineſs : for we cannot conceive 
any more ſuitable to the higheſt Perfection than 


an 
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an humane Form, ſince Chriſt himſelf enthron'd 
in Heaven is inveſted with it. And tis not 
improbable that as ourSouls have their firſt ſtate 
of Exiſtence in Body, ſo they never are deſtitute 
of one; or mere naked Spirits; but at the ſe- 
ration of them from this Earthly Tabernacle, 
they have a Clothing or Body from Heaven, ſome 
Vehicle or other wherein to live and act in the 
intermediate ſtate. I cannot fay I have inter- 
preted St. Paul's meaning in that difficult Place, 
2 Cor. 5. 2, 4. but I think the Thing itſelf is © 
not improbable. And it was only the Confi- 
deration of ſuch heavy, groſs, ſluggiſh Bodies as 
we now have, which made the old Pythagorean 
and Platonic Philoſophers think they were giv- 
en us as Priſons and Puniſbments to our Souls 
for Sins committed in a ſtate of pre-exiſtence to 


5, | them ; and that it was abſurd and unſuitable 
s 80 to a ſtate of Happineſs to have them rais'd from 
; the dead: for at the ſame time they thought 
d that all Souls in the ſtate of their pre- exiſtence 
ut | to the fleſhly Body, had material, aerial, or 
m celeſtial Forms or Vehicles to which they were 
at united ; and that they retain'd theſe Forms af- 
od ter the Death of the Fleſhly Body, which ob- 
30 ſcur d and reſtrain'd the Vigour and Activity of 
n- them: and that even their Demons and celeſtial 
n- mediatorial Gods were all inveſted with ſhining, 
of ztherial Bodies: and probably St. Paul had an 
«ho eye to theſe Opinions, when he deſcrib'd the 
in Bodies of the Saints rifing in a glorious and im- 
ive mortal State. . 
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Hence we may more clearly underſtand the 
Nature and Greatneſs of the Puniſhment pro- 
nounc'd by God on the Tranſgreſſion of our 
firſt Parents 3 which thro' them equally af. 
fects all Mankind, one or two excepted] when 
he made the Death of the Body the Penalty of 
their Diſobedience. This we cannot conceive 
to have been a rea/Puniſhment, if the Soul in 
the ſeparate and inviſible ſtate cou'd exit and af 
as well and live as happily without it as with it. 
If the Soul when reconcil'd to God by Repen- 
tance [which his Goodneſs always diſpos d him 
to accept] cou'd exiſt in as perfect a ſtate with- 
out a Body as with one; then it is plain that the 
Threatning and Execution of Death upon the 
Body had no real Terror or Puniſhment in it. 
But if our Souls (as we have Reaſon to believe) 
are ſo fram'd, as not to be naturally capable of 
ſo much Happineſs without the Union of a 
Body to them, as in a {tate of Union with Body; 
the Puniſhment of Sin by the Diſſolution of the 
Body is very apparent ; and the Redemption 
from this Puniſhment by the Reſurrection of a 
glorious and incorruptible Body, inſtead of a 
groſs, corruptible one, muſt be a great Mercy 
and Reward ; and worthy of the Sor of God 
himſelf to come down from Heaven, and to 
take a Body prepar d for him, both to qualify us 
for an happy Reſurrection, by teaching and en- 
gaging us to do the Will of God reveal'd by 
him to us; and alſo to give us an example of it 
by the Reſurrection of his own Body from 
the dead to a moſt glorious and heavenly ſtate. 
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( 55) 
What care God takes of the Souls of the 
righteous who died in a ſtate of Repentance 
before the coming / Chriſt, or ſince the Terms 
of Reconcilement were propos'd and a Cove- 
nant of Grace thro Faith in him hath been 
eſtabliſh'd with all Mankind who are calFd to 
this Faith, we cannot certainly tell: but tis 

robable that ſince all hve unto him, and with 
E they have (as I obſerv d) material Vehicles 
inſtead of their Bodies, wherein to act and live, 
till the Time for the Redemption of their Bo- 
dies from Corruption ſhall be fulfill'd. And 
'tis alſo probable, that as the Souls of the Righ- 
tecus will gain great Advancements of Bliſs and 


Perfection by the Reunion of their Bodies raig'd d 


to a glorious, incorruptible ſtate, which without 
them they cou'd not be naturally capable of; 
fo the Sculs of the Wicked will undergo greater 
Degrees of Miſery and Puniſhment by the 
Reunion of their Bodies rais'd to an 7nglorious 
ſtate, than they otherwiſe are naturally capable of. 
Laſtly; The true Reaſon why the Supreme, 
Self-exiſtent God cannot be incarnate, or united 
to any Material Body, is the Eſſential Infinit 
of his Nature [for which Cauſe alſo he is 2 
whereby he is neceſſarily pre- 


Activengſi of it, whereby 'tis impaſſible that 
his Perſon ſhou'd ever by any Union with 
Matter become acted upon or paſſive : and it 
1s moſt reaſonable to think that as all created 
Beings are neceſſarily paſfroe or capable of being 
atted upon, fo the Exiſtence of the intelligent 


Part 


r of all fach * united to Matter is 6. 


termin'd and circumſerib'd by it: and there- 
fore probably no created Agent hath much Ex- 


tenſion. 

And as God Inos every T; hing ond ct eber 
where, by being Eſentially and Subſtuntially 
preſent to all Things) fo all other intelligent 
Agents know only by the Exerciſe Saheir' i in- 
telligent Part on Objegs receiv'd from External 
Things, to which Objects they are immediately 


preſent, or by Revelation from God, by what 
means ſocver it is made to them; and act in 


Places where they are not Subſtantially or Per- 
ſonally preſent, by the Miniſtry of other Agents 
who are put in Subordination to them. 
Hence, as the Hoh Ghy/t acts by the i 
of God in fabotdination to Chrift in the Affairs 
of his Church or Spiritual Kingdom; ſo tis 
probable that Myriads of Angels who are made 
ſubject unto Chriſt and ſaid to miniſter to thoſs 
bo hall be Heirs of Salvation] act in ſubordi- 


nation to Him for the good Government and 


Accom pliſhment of the Kingdom of Cbriſt. 
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